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Abstract. Chinese ethnic in Bangka Island has been there since the
colonialism and has become part of tin mining history on the island. It is
no wonder that the acculturation has stated for a long time ago especially
in the grass root society. This study found out how is Chinese assimilation
in this area using the qualitative approach. Based on the data from
interviews and observations on the field, the writer found out that Chinese
assimilation on the island formed a unity identity without losing their own
identity. Tong Ngin Fan Ngin Tjit Tjong which means Chinese and Native,
has become the grass roots’ principle and social bond among them. Since
the reformation in 1998, this broadens the relation from social into
electoral politics. However, the spirit of acculturation in the grass roots
must be kept that it doesn’t appear to the surface. The celebration of
Chinese identity recognition must be done naturally so as not to cause
antipathy. The tolerance that has been practiced so far at the grassroots
must be strengthened so that when conflicts of elite interests occur,
relations at the grassroots level are not affected.

Keywords: Acculturation, Chinese assimilation, harmony of the Chinese
and the native, high tolerance, unity identity.

1 Introduction

The history of the existence of ethnic Chinese in Bangka Belitung, Indonesia is almost as
old as the history of tin mining. The history of Chinese migration to this area is basically
the history of tin mining because, at that time, workers from China were considered to have
mastered tin mining technology as they had long done in their country [1]. The wave of
Chinese migration to Bangka Island itself was estimated in the 17th and 18th centuries,
although by Reid [2—4], it was mentioned that in fact, this ethnic contact in this region had
been going well before the mining era arrived.

It is interesting to study the presence of Chinese ethnic on the island for Bangka
Belitung islands are the area which is known for harmony by the population of them 25 %
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from the total population about 1.4 x lﬂﬁthe harmony of the Chinese and the native is
known with the concept of Fan Ngin Tong Ngin Tjit Tjong which means Chinese and native
are equal. The social configuration between Chinese and Native in this area is quite
different from other areas that have a high tolerance.

However, as two different identities, there is no friction in this area. There is group
identity, but on some boundaries, the identity melts into one. This study will figure out how
the people maintain the difference and on which boundaries that identity strengthens one
another. As the place is well known for the mining of Chinese migration history, this study
will find out how to build social relations among two different identities.

2 Research method

This paper was obtained from research with a descriptive qualitative model, which
illustrates how the face of assimilation of China and local residents on Bangka Island. Data
collection techniques used are observation and interview models. Informants were
determined based on a purposive sampling scheme, namely decision making based on
certain considerations; in this case, community leaders from ethnic Chinese circles and
figures from among non-Chinese local residents. The locus of research is Ketap, Lampur,
and Batu Deer villages. These three villages are known as areas inhabited by Chinese ethnic
and local people who live in harmony. Ketap Village is located in West Bangka Regency,
Lampur Village in Central Bangka Regency, and Batu Rusa Village in Bangka Regency.

3 Finding and discussion

3.1 Bangka Chinese

The term Bangka Chinese originally refers to the people or comunitiy of Chinese in
Bangka. This term refers to the identity that differentiates the identity of Bangka Chinese
with the Chinese in another are. The difference is not merely about given such as place of
origin, skin colour, and ethnic sub compared with the other area, but this refers to the
certain colour of the Bangka Chinese and another Chinese. In the smaller dimension, it is
even a presence term that differentiates Bangka Chinese and Belitung Chinese.

Bangka Chinese came along with the process of tin exploitation in this area in the 17th
and 18th centuries [5]. The history of tin mining is the history of Chinese migration that
entered through Singapore and was coordinated by bosses called by the term Tiko [6, 7].
Bangka Chinese came as huagong, namely as a coolie who worked in tin mines [8, 9],
which at that time was called the trench [10, 11]. Thus, in terms of arrival motives, even
Bangka Chinese was different from other regions who came as traders. The motives for
these arrivals form a different culture, for example, regarding the pattern of settlements in
which Bangka China resides more in areas that are rich in tin resources and were part of the
mining area in the past.

When there was political upheaval in China, and there were differences in treatment
between Chinese in China and Chinese outside China [ 12—14], it was difficult for Chinese
migrants in Bangka to return to their regions. This is the reason why not a few Bangka
Chinese mate with local residents and form attractive hybrid identities. At the same time,
the confluence of two different identities forms a broader pattern of relations, marked by
the large number of Chinese who embrace local religions so that it is socio-culturally
difficult to distinguish from local residents. As Ahyan said, "We don't want to be called
Chinese anymore."

Quantitatively, the population census states that the Chinese ethnic in Bangka has the
largest percentage in Indonesia, which is 8.05 %, although this figure will actually differ in
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real terms with the predicted number greater [15]. The largest Chinese population is in
Bangka Regency, also considering that this area has a total population of the five regions on
Bangka Island. The use of the term Bangka Chinese thus refers to certain identities
exhibited by China in this area.

3.2 Assimilation of acculturation characterization

During the New Order period (1966 to 1998), the Indonesian government's style was
characterized by a total assimilation project in which ethnic Chinese had to abandon all
their traditions and culture and adapt to the local population [16-22]. It is not surprising
that during the New Order period, assimilation was marked by the loss of Chinese identity
and the obligation to adapt [23-25].

Interestingly, on the island of Bangka, Chinese is indeed included in one of the identity
clusters targeted by assimilation, but in fact, their identities have never really dissolved and
disappeared. One informant, Ahyan, said that although the New Order era was prohibited
from carrying out ethnic Chinese rituals, they still practiced it secretly.

Demographically, Chinese ethnic remain in groups in areas where they have lived for a
long time, both in villages and in cities. In villages, they live in trenches and mine-rich
areas, while in cities, they live in market areas and control trade. Chinese remains Chinese,
and they continue to form their own identity.

Even in one of the villages, the writer found a unique view, namely a pig farm located
in an area with local residents. There is no conflict with regard to pigs, which actually blend
in like other local residents even though the majority Muslim population does not consume
the meat. Aon, one of the Chinese leaders in Ketap, said that there were almost no
complaints about pig livestock mingling with residential areas. This is interesting because
the fact is found that tolerance is treated in grassroots chambers.

Meanwhile, in one of the villages that were also the object of research, the writer found
a unique blend of daily life with the discovery of pesantren in an area that is not bounded
directly by Chinese settlements. In Mentok, West Bangka itself, one of the unique views
that are often used as a tourist icon is the establishment of a mosque adjacent to the temple,
a place of worship for Chinese citizens. The same thing is found in one of the areas on
Sungai Liat, Bangka Regency, which is colored with mosques and temples facing each
other.

The condition above depicts the real social relation between the Chinese and local
people in Bangka island that has done acculturation since a long time ago. Sin Pon, one of
the informan in Bangka, told us how they maintain tolerance by socializing without
differentiating one another. The acculturation itself is the mixture of two different cultures,
in which they form a new culture without losing their own identity culture or identity.

Social relation practice in Bangka Island actually is assimilation with the character of
acculturation. On the grassroot level, tolerance and appreciating differences have been
established since many times ago. Ce Li, one of our informants, said, “If we go, our Malay
neighbour will take care of our house. If someone has a pilgrimage, we come. We visit one
another during the religious celebration”. Aji, another informant, told that tolerance has
taught hereditary and has become a tradition.

3.3 Broaden relation arena

Since reformation replaced new order in 1998, basic transformation in the social politic of
Chinese ethnic is the orientation of the politic social ethnic. At least there has been a shift
towards social life, among others is the increase of re-claiming of identity, which is marked
by an increase in the traditions of ancestors who, once lost, are now practiced again. The
Chinese who could not celebrate Confucian holidays openly had room to celebrate.
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Barongsai traditions, religious celebrations, to the recognition of Confucian beliefs by the
state became a new phenomenon of ethnic Chinese social life.

Meanwhile, in politics, there was an increase of ethnic Chinese participation, including
involvement in the candidacy of Legislative Members, becoming regional heads or deputy
regional heads, and even the increasing political interest at the grassroots level. Many
villages are now led by Chinese, both in villages that are inhabited by ethnic Chinese
majority, as well as those dominated by local residents.

This expansion in the arena of relations has only increased since the reforms began.
Various regulations that limit the political life of China have been reviewed, and this ethnic
group has gotten their part with other residents. A very different condition compared to the
assimilation period during the New Order. Ahok is one example of an ethnic Chinese
revival in Bangka Belitung, followed by his younger brother, Basuri Tjahaya Purnama. At
present, there are two regional heads currently serving from China, namely Markus in West
Bangka and Isyak Meirobie in Belitung. In the Indonesian Parliament, there is the name of
Rudianto Tjen, Telly Gozalie, Bahar Buasan, also the name Bambang Pattijaya. The
increase in ethnic Chinese participation in a wider space indicates that this ethnic group is
placed at least in line with other ethnic groups. The expansion of the arena has also
increased in the organizational sector, where many social organizations are now being held
by ethnic Chinese.

3.4 Guessing the assimilation direction

There is an interesting question then that should be asked regarding the face of Chinese
ethnic assimilation at the grassroots on Bangka Island: How is the direction of this ethnic
assimilation in the future? First, the author believes that the rise of ethnic Chinese in their
relations with the social and political world will eventually be aligned with other ethnic
groups and will be widely accepted as part of the consequences of democracy and state
citizenship in Indonesia. Of course, with an important note that local residents who are not
from Chinese circles realize that pluralism and diversity are basic commitments that must
be maintained. That is, although so far there are no problems with the building of pluralism
on Bangka Island, it still needs to be reminded to the local population to assume that the
existence and expansion of ethnic Chinese social relations are commonplace and is not an
attempt to dominate the minority over the majority.

Second, it is important to note that opportunities for identity conflicts will arise and
develop when identity recognition is over-celebrated. That is, the ethnic Chinese need to
position the process of metamorphosis and normative, gentle, and not an excessive
acceptance of identity acceptability [26]. Because of the writer's concern, as has been
confirmed in the study of Ibrahim [27] that excessive celebrations of identity in the reform
era have the potential to cause antipathy [28, 29], which will not be constructive for
tolerance and difference.

Third, the cultural acculturation in the grass root level must always be strengthened. The
elite is often built a different perception, and because of the conflict of interest, get into the
grass roots. However, if the grass roots are solid and committed to keeping the difference,
the chance of a conflict of identity will not appear [30-32]. So the current practice of
tolerance and social relations at the grassroots must continue to be strengthened, a condition
that explains why when the Anti-China riots in Jakarta and other cities broke out in 1998,
Bangka Belitung did not participate.
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4 Conclusion

The principle of Tong Ngin Fan Ngin Tjit Jong is a basic principle that puts the social
relation of Chinese ethnic and native during a long history in Bangka that has never had a
serious conflict. Since a long time ago, the process of assimilation in Bangka has already
got acculturation character, a situation when the Chinese ethnic and the native build
relation and new culture, but they do not lose their identity. Bangka Chinese still become
Chinese with a contribution to Bangka and form pluralism face. This study found that at the
grass root level, it is more dominant of the acculturation with tradition and culture of each
ethnic that still exists. Later, the expansion of the arena of social relations between China
and the local population had come into the electoral political dimension marked by
increasing the role of ethnic Chinese in the formal political world. This study finally
guessed that there are three important things that must be discussed together in the future,
namely the importance of continuing to strengthen the spirit of tolerance at the grassroots in
order to remain a strong social adhesive capital, the need to encourage celebrations of
identity recog.ti-:)n in the reform era in moderation, so that does not cause antipathy.
Acculturation at the grassroots must be strengthened so that when there are elite conflicts
going forward, cracks at the grassroots level can be avoided.
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